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CONVERSATIONS AND DIALOGUES OF SWAM! VIVEKANANDA, 



— It is generally said that work 
according to the Gita means the per- 
formance of Vedic sacrifices, and religious 
exercises; any other kind of work is 
futile . 

Swamiji. — All right; but you must 
make it more comprehensive. Who is 
responsible for every action you do, every 
breath yoU take, and every thought you 
think? Isn’t it you yourself? 

'the friend.— Yes and no. I cannot 
Solve this clearly. The truth about it is 
'that man is the instrument and the Lord 
is the agent. So, when I am directed by 
His will, I am not at all responsible for 
!ny actions. 

Swamiji.—* Well* that call be said only 
in the highest state of realisation. When 
the mind will be purified by work and you 
will see that it is He who is causing all to 
work, then only yon will have a light to 
speak like that. Otherwise it is all bosh, 
& mete cant 



Q.— Why so? — If one is truly con- 
vinced by reasoning that the Lord alone 
is causing all actions to be done ? 

Swamiji.— It may hold good when one 
has been so convinced. But it only lasts 
for that moment, and not a whit after* 
wards. Well, consider this thoroughly, 
whether all that you do in your every-day 
life, you are not doing with an egoistic 
idea th&t you yourself are the agent* 
How long do you remember that it is the 
Lord who is making you work? But then, 
by repeatedly analysing like that, you will 
come to a state when the ego will vanish 
and in its place the Lord will come in* 
Then yov will be able to say with justice, — 1 
Thou, Lord, art guiding all my actions 
from within. But, my friend, if the ego 
occupies all the space in your heart, 
wheie forsooth will there be room enough 
for the Lord to come in ? Then the Lord 
is verily absent ! 

Q. — But it is He who is giving me 
the wicked impulse ? 
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Swamiji.— No, by no means. It 
Would be blaspheming the Lord to think in 
that way. He is not inciting you to evil 
action, it is all the creation of your desire 
for self-gratification. If one says the 
Lord is causing everything to be done, 
and wilfully persists in wrong-doing, it 
only brings ruin on him. That is the 
origin of Self-deception. Don’t you feel 
an elation after you have done a good 
deed? You then give yourself the credit 
of doing something good — you can’t help 
it, it is very human. But how absurd to 
take the credit of doing the good act on 
oneself, and lay the blame for the evil act 
on the Lord! It is a most dangerous 
idea—- the effect of ill-digested Gita and 
Vedanta. Never hold that view. Rather 
say that He is causing the good work to 
be done, while you are responsible for the 
evil action. That will bring on devotion 
and faith, and you will see His grace 
manifested at every step. The truth about 
it is that no one has created you — you have 
created yourself. This is discrimination, 
this is Vedanta. But one does not under- 
stand it before realisation. Therefore the 
aspirant should begin with the dualistic 
standpoint, that the Lord is causing the 
good actions, while he is doing the evil. 
This is the easiest way to the puiification 
of the mind. Hence you find dualism so 
strong among the Vaishnavas. It is very 
difficult to entertain Advaitic ideas at the 
outset. But the dualistic standpoint 
gradually leads to the realisation of the 
Advaita. 

Hypocrisy is always a dangeious thing. 
If there is no wilful self-deception, that is 
to say, if one sincerely believes that the 
most wicked impulse is also prompted by 
the Lord, rest assured that one will not 
have to do those mean acts for long. All 
the impurities of his mind are quickly des- 



troyed. Our ancient scuptural write is 
understood this well. And I think that 
the Tantrika form of worship originated 
from the time that Buddhism began to 
decline, and through the oppression of the 
Buddhists people began to perform their 
Vedic sacrifices in secret. They had no 
more opportunity to conduct them for 
two months at a stretch, so they made 
clay images, worshipped them, and com 
signed them to the water,— -finishing every- 
thing in one night, without leaving the 
least trace! Man longs for a concrete 
symbol, otherwise his heart is not satisfied. 
So in every home that one-night sacrifice 
began to take place. But then the ten- 
dencies of men had become sensual. As 
Sri Ramaluishna used to say, “Some 
enter the house by the scavenger’s en- 
trance,” so the spiritual teachers of that 
time saw that those who could not per- 
form any religious rite owing to their evil 
propensities, also needed some way of 
coming round by degrees to the path of 
virtue. For them those queer Tantrika 
rites came to be invented. 

Q. — They went on doing evil actions 
knowing them to be good, so how could 
this remove their evil tendencies? 

Swamiji. — Why, they gave a different 
direction to their piopeusities,— -they did 
them but with the object of realising the 
Lord. 

Q. — Can this really be done? 

Swamiji. — It comes to the same thing. 
The motive must be all right. And what 
should prevent them from succeeding? 

O — But many are caught in the 
temptation for wine, meat etc. in try- 
ing to get along with such means. 

Swamiji.— It was therefore that Sri 
Ramakrishna came. The days of prac- 
tising theTantra in that fashion are gone. 
He, too. practised the Tantra, but not in 
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that way. Where theie is the injunction 
of drinking wine, he would simply touch 

his forehead with a drop of it. The 
Tantiika form of woi&liip is a very slip- 
pery ground. Hence I say that this pro- 
vince has had enough of theTanlia. Now 
it must go beyond. The Vedas should be 
studied. A harmony of the four kinds of 
Yogas must be practised, and absolute 
chastity must be preserved. 

q — What do you mean by the har- 
mony of the four Yogas ? 

Swamiji.-— Discrimination between the 
real and the unreal, dispassion and devo- 
tion, work and practices in concentra- 
tion, and along with these there must be 
a revet ential attitude towards women. 

O. — How can one look with reverence 
on the women? 

Swamiji. — Well, they are the repre- 
sentations of the Divine Mother. And 



real well-being of India will commence 
from the day that the worship of the 
Divine Mother will truly begin, and every 
man will sacrifice himself at the altai of 
the Mother. 

Q . — - Swamiji, in your boyhood, when 
we asked you to marry, you would reply* 

( I won’t, but you will see what I shall 
become. 5 You have actually verified your 
words. 

Swamiji.— Yes, dear brother, you saw- 
how I was in want of food, and had to, 
woik hard besides. Oh, the tremendous 
labour! To-day the Americans out of love 
have given me this nice bed, and I have- 
something to eat also. But, alas, I have 
not been destined to enjoy physically, — 
and lying on the mattress only aggravates, 
my illness, I feel suffocated, as it weie. I 
have to come down and lie on the floor 
for relief » * * *' 
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«TVHE fifty- ninenth biithday celebration 
1 of Swami Vivekananda was, observed 
in different parts of India, on the 30th 
January 1921, Let us to-day diaw from his 
life and teachings one particular message, 
— the message of self-help and self- 
reliance. As in individual life and pro- 
gress., it is a trait of primary importance, 
which strengthens all the other qualities of 
the personality, so in the communal soul, 
it is the first manifestation of healthy 
vigorous, activity. It is this spirit of self- 
help which has become half obscured and 
which has to be recovered and possessed 
again. The Swami Vivekananda was 
wont to say sometimes about us: “The 
whole national characteristic is one erf 



helplessness and dependence. 5 ' 



To regain this spirit of self-reliance, we* 
must first regain onr self-consciousness 
and build a free centre of activity in th^ 
the soul. For only when it is first built; 
there, it will extend to the outer realms 
of society. This centre of activity has, 
disintegrated, causing dissipation of aH 
onr energies. There is no cultural syn- 
thesis, no harmonious view of inner &nd 
outer life, the idea which our civilisation 

turn given 
to the way of the realisation of the idea. 
This want of unity of cultural idea has 
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created the immobility, unereativeness. 



and helplessness of our outer lif$, And 
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this inner centre has been oveslaid with 
such a mass of undigested material, as to 
choke its expression and hamper its free 
movement o 

It is idle for ns to recover freedom of 
outer action, withotut first building the 
freedom of the soul within, without first 
recovering our cultural selves. And 
when this will be established a centre 
of activity will be created which will 
accept mateiials from every side and 
deal victoriously with them and transform 
them into moulds of self-expression. It 
will not he intolerant to outside influences, 
but will be avid of sorrounding materials 
to put on them the stamp of its trium- 
phant performance. Such an awakened 
cultural self will always seek for means of 
expression, as creation in self-mastery is 
the very condition of its being. Its 
thinking, guiding, and social construc- 
tion, it will always seek to do itself and 
not wait for another to do it for it and 
then work itself into a frenzied enthusiasm 
over it. It will utilise its own resources, 
construct out of its own strength, create 
In its own mastery. It will cam by self- 
effort what it wants to attain. 

Ml—— Hin 

such a spirit of self-help possesses 
us, \ye will then no longer hide our own 
Incapacity by blame cast on others, nor 
feel ourselves glorified by singing the 
praise of our past however glorious nor 
$eek to bring hack merely a dead past 
without creating in the present. In every 
thing, in out sufferings and sorrows we will 
look to ourselves, take the responsibility 
on us, and, depend on our resources, on our 
own power of self-effectuation— in short 
OU everything which is within our means, 
and which we will eke out by adding 
\i the power of our mind and self. We 



will then always find work for our hands, 
to do, a hundred departments of activity 
to which we can dedicate our lives and by 
which serve our fellow-men. Then shall 
our prog less be continuous, our struggle a 
self-enlargement, and our work will not be 
dependent on the frenzied excitement of 
the hour, nor out strength, the borrowed 
light of a rare and high personality. This 
spirit of self-help and self-faith is the only 
condition of an effective will in life and 
the cause of supreme practicality and 
creativeness. 

g 

SWAMI VIVEKANANDA AND SR3 

RAM AKRISHN A . 

Their Spiritual Relation. 

[ Rendered from Swami Saradananda’s 

u Lilaprasanga.” ] 

Continued from page 32. 

S J. Narendra lived in the blessed corn^ 
party of Sri Ramakrishna for five long 
years. The reader may perhaps think 
from this that we mean that for thgse 
years Naiendranath lived constantly in th# 
company of Sri Ramakrishna. But it was, 
not so. Tike other residents of Calcutta 
he was also wont to visit him from his, 
home. But this is true that receiving the 
unbounded love of Sri Ramakrishna, he 
made frequent visits to Dakshineswar 
during those years. It became a principal 
item of his life to visit Dakshineswar one 
or two days in the week and, when he got 
opportunity, to stay there continuously 
for four or five days. Sometimes also, 
there occurred breaks in the rule. But Sri 
Ramakrishna’s great love for him did not 
allow him to depart from the rule for long^ 
For whenever for any reason he cgulc! wt 
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visit Dakshineswai for over a week, Sri 
Ramakrishna would become very impatient 
to see him and sending repeated messages 
bring him to his presence, or him- 
self go to Calcutta and spend some- 
time in Narendranatlr s company. So far 
as we know, that foi the first two years 
of his acquaintance with Sri Ramakrishna 
Narendranath could not depart much 
from the rule of frequent visits to 
Dakshineswar. But after his B. A, Exami- 
nation in 1884, when on the sudden demise 
ofjhis father, the whole charge of his family 
fell on his shoulders he was compelled 
by many family pre-occupations to break 
the rule of his frequent visits and stay 
away. 

However, studying the relation of Sri 
Ramakrishna with Narendranath during 
these five years, we notice the following 
five principal facts: first, that from their 
first meeting* Sri Ramakrishna felt that 
Narendranath was a person of high and 
rare spirituality and that he was born to 
help him in his Divine work of banishing 
the evil which has accumulated in religion 
during the long course of time and to 
fulfil the needs of Eternal religion for the 
present age. Secondly, Narendranath be- 
came bound for ever in the unbounded 
faith and love of Sxi Ramakrishna for him. 
Thirdly, by examination of the Narendra- 
nath in many ways he confirmed his pre* 
vious inner vision of the greatness and 
destiny of Narendranath’s life. Fourthly, 
by teaching him in many diverse ways, 
he made Narendranath a fit instrument 
for the realisation of his great object in 
life. Fifthly, after the completion of the 
above teaching, he gave him instruction 
as how to advance in the work of the 
establishment of religion and ended by giv- 
ing him the charge of his religious order. 

# * 



Dividing the period of the relation of 
Sri Ramakrishna and Narendra in dif- 
ferent parts, we can yet say, that the 
work of his love and faith in him, and his 
examination and teaching was initia- 
ted simultaneously. Evidences of the 
first viz. his faith and love for Narendra, 
we have given before. We will narrate 
more about it hereafter. For from mow 
the life of Sri Ramakrishna was so 
intimately associated with Sj. Narendra 
as it was with no other of his devotees. 
It is narrated in the Bible that the 
Lord Jesus on meeting with one chief 
disciple of his, said, “On this rock 
will I build my church. ” By di\ine dis- 
pensation, such a thought arose in the 
mind of Sri Ramakrishna on meeting with 
Narendranath. Sri Ramakrishna felt that 
Narendra was his spiritual son, his friend 
and companion, born on earth to carry 
out his orders and that their lives were 
bound together for ever in the strong in- 
separable ties of love — the love that is of 
high spiritual character which manifests it- 
self in giving infinite freedom to the object 
of love and yet makes him his own, and 
which finds its fulfilment in giving one’s all 
to the loved object without asking for any- 
thing in return. Really such an unselfish 
manifestation of love, as between Sri 
Ramakrishna and Narendranath, was or 
is rarely witnessed in the world, and we 
have not the power to explain aright that 
wonderful love. Still in the interests of 
Truth we will attempt to give a glimpse 
of it. 

As Narendranath was attracted by see- 
ing the oixe-poiutedness, renunciation and 
purity in the life of Sri Ramakrishna, so 
the latter was also charmed by observing 
the traits of unbounded faith, spiritedness 
and unbounded love of truth in the charac- 
ter of Narendranath, Leaving out of ao- 
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count the greatness of the future of Naren- 
dranath which Sri Ramakrishna saw with 
yogic vision, in trying to search for the 
cause of the wonderful attraction between 
these two gieat peisonalities, we can under- 
stand that it proceeded from the mutual 
respect which each had for the other. The 
ordinary people of the world, devoid of pene- 
tiative vision, misunderstood Narendra - 
nalh’s great faith in himself as arrogance, 
his great spiiitedness of charactei as 
hauteur, and his austere love of truth as 
false semblance. His gieat indifference 
to the praise of men, plain speaking, 
bold and free dealings in everything, 
and above all his incapacity of doing 
anything in secret out of fear, furnished 
cause for people to arrive at the above 
mistaken estimate of his character. We 
remember distinctly, that before our 
acquaintance with Narendranath, a neigh- 
bour of his mentioning him told us thus 
about him: “ Theie is a boy in this house 
and a more unceremonious lad than him 
we have not seen before. Because he has 
passed his B. A. Examination he thinks 
the world as straw — before liis parents 
and uncles he would start singing 
to the accompaniment of tabla without 
the least hesitation — before the elders 
among his neighbours he would walk 
smoking a cigar — so iu all matters.” 
Shortly after this arriving at the holy 
feet of Sri Ramakrishna, one day — perhaps 
the second or third day of our visit to 
Dakshineswar — we heard the following 
praise of Narendranath from him : 

Talking with a certain officer named 
Ratan of Jadunath Mallik’s garden, Sri 
Ramakrishna pointing to us said, 4 ‘These 
boys are good, have passed one or two uni- 
versity examinations, are well-mannered, 
of an amiable disposition — but I could 
not find a single one like Narendra. As 



he is accomplished' in singing and play- 
ing, so in study and conversation and 
equally so in religious matteis. He medi- 
tates for the whole night, and the morning 
breaks and he is still absorbed in medita- 
tion, unconscious of the day. There is. 
not a little of alloy in him, like a tiue coin 
which, when struck, gives out a true ring. 
I find with regard to other boys that they 
have with great difficulty and straining 
passed two or three examinations, and 
there it has ended — as if their whole power 
and capacity has run out by that effoit. 
But Narendranath is not like them. With 
sovereign ease he does all things, as if 
passing examinations is nothing to liitn. 
He goes to the Brahma Samaj, sings, 
devotional songs and he is a real Brahma- 
jnani. Sitting down to meditate he sees 
the Inner Eight (Jyoti) . It is not for 
nothing that 1 love him so much.” 
Charmed to hear all this and desiring to 
be acquainted with him, we asked him, 
u Sir, where does Narendra live?” In 
reply he said, “Narendranath is the son of 
Vis wan at b Dutt, who lives in the Simla, 
quarter of Calcutta. Returning to Calcutta 
on enquiry we found that the young man 
about whom we had previously heard 
so much dispraise from his neighbour as 
related love, was the much-praised 
Narendranath of Sri Ramakrishna. As- 
tonished, we began to think that day 
that relying only on some external acts,, 
how often we come to a wrong conclusion 
about others ! 

In connection with the previous matter 
it will be well if we narrate an incident 
here. A few months previous to our 
hearing the praise of Narendranath from 
Sri Ramakrishna, we w r ere fortunate to 
see Narendranath one day in the house of 
a common friend. We saw r him only that 
day and from a mistaken impression 
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gained of him we did not advance to make 
his acquaintance. But his words of that 
6.3} aie so deeply engraven on the me- 
mory that even after the lapse of so many 
years it appeals as fiesli as if heard billy 
yesterday. Befoie le cording his remaiks 
of that day it is necessaiy to give the 
reader an idea of the circumstances in 
which we heard them ; otherwise the 
leason why we came to a mistaken idea 
of Narendianath would not be apparent. 

The friend in whose house we met 
Naiendrauath that day, was then living 
in the Simla quarter of Calcutta in a two- 
storied house in Gour Moll on Mukherjee’s 
Lane, opposite thehouse of Naiendranath. 
At the time of our study at school, we 
weie class-fellows for four or five years. 
Two years belore the Entrance Examina- 
tion, he went as far as Bombay with a 
view to visit the Western countries but 
for many reasons could not go. He later 
became the Editor of a papei and wiote 
books and composed poems in Bengali. 
He had married a few years pieviously, 
and we heaid fiom the mouths of many 
people that since then his character and 
tendency hadbecome peiverted and that he 
did not hesitate to earn money by dishonest 
means. In order to ascertain the truth 
of the fact we dropped that day in our 
fiiend’s house suddenly. 

Sending information to him about our 
arrival through the servant, we weie wait- 
ing in the parlour 100 m for him, when 
suddenly a young man entered the loom 
and as one long familiar to the owner 
of the house, fiecly stretched himself half- 
reclining on a pillow, humming to himself 
a snatch of a Hindi song. So far as we re- 
member, the song was about Sii Krishna, 
for the two words { KanaP (Sri Krishna) 
and ‘Basari' (flute) entered our eais. Al- 
though not looking smart, still he was 



very neatly dressed, and his well-dressed 
hair, vacant look, the song abonl “the 
flute of Sii Krishna” on his lips, combined 
with his intimacy with our alleged mis- 
guided friend— all these did not place 
him in a favouiable light to om mind. 
Without taking the least notice of our 
presence in the room, we found him 
behaving very freely and laterly from 
his starting to smoke we concluded 
that he was a trusted companion of our 
perverted iiieud, and that by association 
with such men like him he has become 
degraded. However, when even alter 
noticing our presence in the room, he toolc 
such an indifferent attitude and remained 
absorbed in himself that we did not ad- 
vance to make his acquaintance. 

Aftei some time, the friend of oui child- 
hood came out and even after meeting us 
aftei a long time he spoke only a few words 
to us, and gladly engaged himself in con- 
versation with the young man on various 
subjects. Such indifference on his part 
also did not strike us well. Still thinking it 
unmannerly to take leave and depait at 
once, we began to listen to the conversa- 
tion into which our literaieur friend 
entered with the young man on the sub- 
ject of the English and Bengali liteiatme. 
Starting from the common ground that 
higher literature should be the artistic 
expression of thoughts, they differed on 
the question whether artistic expression 
of all human thoughts deserves to rank as 
literature. So far as we remember onr 
friend took the side viz. that the aitistic 
expression of all thoughts, good, bad or in- 
different should take rank as literature. 



and the young man combating that state- 
ment was attempting to establish, that even 
giving an artistic expression to thoughts 
if a literary production does not subserve 
the establishment of a high moral ideal 
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of life it cannot be regaided as a high 
literary production. To support his case 
the young man began to mention the 
names of the famous authors of English 
literatuie from ‘Chaucer’ downwards and 
to show one by one that only by giving 
expression to high ideals of life, have 
they attained immortal fame. In con- 
clusion the 3011th said: “Although feel- 
ing the impress of all ideas, good or bad, 
man is seeking in the midst of them to 
manifest the high ideals behind life, and 
the difference between men constitutes in 
the matter of theii manifesting the inner 
ideals of life. It is found that ordinary 
people accepts the outward appear* 
ances of sense-enjoyments as true and 
eternal, makes the attainment of them 
the goal of life and are resting content 
there. They idealise what is appaiently 
real. There is little difference between 
animal life and such ideals. Such an atti- 
tude towards life cannot give birth to 
literature of a high order. There is 
another class of people who, unable to rest 
content with the outward appearances of 
life and its apparently real pleasures, seek to 
realise, in the inner consciousness, higher 
and higher ideals and endeavour to mould 
the outer life in the image of them. They 
want to realise the ideal, and such men 
only create literature of a high order. 
Among the latter also, those who adopt 
the highest ideal and seek to realise them 
in life, have to stand aside from the limi- 
tations of ordinary worldly life, I have 
only found the Paramahamsa of Dakslii- 
neswar able to translate such an ideal in 
full in his life, and therefore I regard him.” 
Although charmed by the deep words 
and learning of the youth we were pained 
at noticing his intimate relation with 
onr friend and the disparity between 
his words and outward behaviour. After- 



wards taking leave we departed from the 
place. A few months after this, we were 
charmed at hearing the praise otNarendia- 
nath from Sii Ramakrishna, and came 
to his house in order to be acquainted 
with him. We felt struck with wonder to 
find our pieviouslv seen youth to be 
Narendranath, so much praised by Sri 
Ramakrishna. 



swami vivekanada, the GREAT 

LIBERATOR. 

Very move the world has made, or is ill 
the way of making is a step towards 
bieaking loose the shackles that bind the 
spiiit close to matter, though the tendency 
of the former is to lise high up in the etheiia! 
sky of freedom and that of the latter 
is to sink down into the bondages below. 
Every successful effoit m the light direction in 
this confl ct of forces leads the paity from dark- 
ness to light, weakness to strength and death 
to life. This process of purification and 
liberation of the spiiit, individual 01 collective 
has been going oil from the first clay of the 
creation, with usual breaks and ieactions } 
from time to time. When the number of 
forces that go to form life aie either crushed 
or misdirected a mighty force is seen to 
restore or redirect the forces, and guide the 
destiny of the individual or tire nation to- 
wards the point it strives to attain uncon- 
sciously or consciously. The human form 
which is made the centre of the mighty 
liberating force is the person whom we call a 
great man, a hero, a prophet. His life is un- 
common, his character is unparalleled, his 
deeds are so unique that they defeat all human 
attempt to comprehend them. The great soul 
rises high above humanity and people follow 
him without much questioning. 

The great liberating force ©f the East and 
the West which found its expression in and 
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throng Is the gigantic personality of Swami 
Vivekaiianda who is above and beyond any 
particular race or nation, — 'for every great 
soul is such— came down to the world more 
than half a century back. Since his coming 
in our midst the world has seen a series of 
volcanic eruptions, and has been passing 
through a severe process of purification and 
liberation in every department of life, social, 
political, religions and so on. Not only the 
awakening that has been stirring India is due 
to the scattering of the soul-stirring luminous 
ideas of the Swami but also the great over- 
growth and collapse of the excessive material 
civilisation which was preparing for the last 
century to make way for a more spiritual 
reconstitution of life, had as one of its land- 
marks and forces of the future in the spiri- 
tual message brought to the West by Swami 
Vivekananda in the Religions Parliament 
at Chicago. The Western world was smarting 
tinder the pain and pressure of materialism, 
ami was hankering after catching a glimpse of 
tile spiritual light which would perchance 
go from the East and strengthen the spiri- 
tual elements of the culture. On the other 
hand, the people of the East, especially of 
India, having lost their glorious tradition of 
the past, steeped in utter ignorance and 
superstition, engrossed with mean worldly 
machinations and inundated by the material- 
istic overflow of the West, needed a guide 
and a saviour who could free and lead them 
from the heterogeneous and unhealthy in- 
fluences of home and outside and purge 
die body and mind of the accumulated dust of 
the ages in order that the old ever-dwelling 
spirit might reflect again. The great perso- 
nality that came forward with a fund of 
energy and strength to revivify the decadent 
races of India, and with a stock of spiritual 
ideas to illumine the people of the West, was 
the Swami Vivekananda. 

The Swamiji has given only the spirit 
and the principle, which 



requires to 



worked out into particular 
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by 



be 



coming generations. The spirit and force 
is to be felt in silence. It cannot be 
expressed. Let us consider a great principle 
which more than anything else applies to the 
Indian life. Swamiji says, “The national ideals 
of India are Renunciation and Service. 
Intensify her in those channels and the rest 
will take care of itself.... The banner of the 
spiritual cannot be raised too high in this 
country. In it alone is salvation.” This is 
the fundamental principle of the Ramakrishna 
Mission organised by the Swami Vivekananda 
and the members of the Mission have boldly 
tried to respond to the call of the master. 
The sincere worker must throw away his own 
burdens that he may more conveniently 
and fully take up the burdens of thousand 
others. In this way Service, in its turn, in- 
tensifies Renunciation. These, Thesis and 
Anti-thesis, I mean Service and Renunciation, 
are synthesised in a higher phase of fulfilment 
that is a dawn of spiritual vision, which is 
the crown and glory of Indian life. The 
spirit of burning renunciation coupled with 
the sentment of love and benevolence are 
sure to establish a dominion of spiritual 
democracy where the doctrine of the Vedanta 
will be realised in the practical life of every 
citizen, where fight will be replaced by help, 
and competition substituted by co-operation. 

It should be noted in this connexion that 
alliance with the higher self involves separa- 
tion from the lower self. One presupposes 
the other. But it should not be misunder- 
stood here that we should accept nothing of 
the wisdom and learning of the other nations. 
Swamiji says “ If we want to rise we must 
also remember that we have many things to 
learn from the West. We should learn from 

the West her arts and her sciences The 

West has to come to us to learn to assimilate 
religion and spiritual knowledge. We Hindu* 
must believe tiiat we are the teachers of the 
world. We have been clamouring here for 
getting political rights and many other such 
things. Very well ; rights and privileges and 
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wanted.” By delaying this union one party 
defeats its own purpose, Mr. Wellock says* 
In a little while there is some probability 



that England would come to her senses* and 
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other things can only come through friend- 
ship,. and friendship can only be expected 
between two equals. When one of the parties 
Is a beggar, what friendship can there be? 

It is all very well to speak so, but I say 
that without mutual co-operation we can 
never make ourselves strong men,” w Let us 
be as progressive as any other nation that 
ever existed, and at the same time as faith- 

J y * v*- 

ful and conservative towards our traditions democracy it will have to be by virtue of 
as Hindus alone know how to be.” ** Whether fuller liberty controlled by a more adequate, 
you believe in spirituality or not, you have 
to get a hold on spirituality and keep to it. 

Then stretch the other hand out, and gain 
all you can from other races but everything 
must be subordinated to that one ideal of life ; 
and out of that a wonderful, future India will 
come — i am sure it is coming — a greater 
India than that ever was.” 

Now. the theory of spiritual democracy 
which I think will be the last word of Political 
Philosophy emanates from the connection of 
the East and the West, This recognises the 
equality and liberty of each unit, spiritual or 
otherwise. Indian civilisation rests on the 




freedom of spiritual units while the Western 
societies and states are aiming at the reali- 
sation of perfect democracy in the sphere of 
politics merely. The one is trying to liberate 
the sou] while the other is trying to free the 
body and mind. Political freedom that pre- 
supposes the freedom of thought, speech 
and action is the watchword of the West, 
while spiritual freedom that presupposes the 
purity of thought, speech and action is the 
watch-ward of the East. So long the East 
was East and the West was West and the 
twain never met. Now the sense of poverty 
and the law of necessity have compelled them 

to meet each other and shake hands. So 

* 

Swami Vivekananda says : “ India has to 

learn from Europe the conquest of externa! 
nature and Europe has to learn from India 
the conquest of internal nature. .....We have 

developed one phase of humanity and they 

another, It is the union of the two that is 



/ 

a more intensely social morality/’ So it be- 
comes obvious why neither of the party can 
enjoy its democracy long. The relation 
between Politics and Religion is organic. 
Life a:s a whole comprehends both, 
divested of the other is crippled, if not (.leach 
Swami Vivekananda grasped the problem of 
life as a whole, and wanted to cure the body 
and free the mind of India that it may be 
the temple of God over again ; and insisted 

.« if? 

on the Western world purifying the mind and 

body that the .spirit may break through the 

prison-house of matter and regain the royal 

seat so long usurped by a subordinate. 

Paradise is lost, it must be regained not only 

in the West but also in the East by the 

establishment of a Spiritual Democracy from 

pole to pole. So we see that the whole life of 

the Swami was devoted to the great task of 

. * ^ 

liberating die nations of die East and the 

+ m * 

West fro pi their respective evils that served 

*• 

as stumbling blocks and rendered them one- 
sided. So he emphasised the principle of 
‘give and take'' that the gaps of both may be 
filled up. So the great Swami preached the 
gospel of Skakli in India, and that of Shiva 
in the West that the state of Democracy both 
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spiritual and political may be 
everywhere, and that the hankerings of the 
nations may find satisfaction in an Utopia, not 
only of Sir Thomas More, but also of Vedanta 
and Vivekananda. 

So far about the cosmopolitan character of 
Swami Vivekananda; now a word about the 
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nised for the salvation of his dear country- 
men. When the Indians forgot to recognise 
the divine heritage of man, when class, was 
set against class, arid creed against creed, 
when high walls of partition were created 
between the high and the tow as recognised by 
the -stereo-typed caste-system, Swami V iveka- 

naucivl org-iU.'SCct a t/.nm m 
drive home the message of equality 
fraterhl tv to the dawn -trod den. depressed 
classes of the country. H»s heart h-td to think 
* what man lias made.of man/ so he employed 
vigorous remedies to cure their weakened 
body, dark mind and unclean ego. He called 
upon the young men of his country to atone 
for the hateful abases showered down upon 
the helpless creatures by their forefathers 
who made them slaves by enslaving *th 
untouchables.’ So lie says . “ I consider that 
the great national sin Is the neglect of the 
masses, and that is one of the causes of our 
downfall. No amount of politics would be of 
any avail until the masses in India are once 
more iveil educated, well fed, and well cared 
for. They pay for our education, they build 
our temples, but in return they get kicks,. 
They are practically our slaves.” tc We hated 
and hated them till they have lost faith in 
themselves. They think they are born slaves. 
Give them their rights, and lei them stand on 
their rights.” Elsewhere he says, “The only 
hope of India is from the masses. The upper 
classes are physically and morally dead.” It 
is gratifying to see that the high walls of 
hatred and aristocracy are being raxed to 
the ground by the death-blows coming from 
the men gifted with depth of reason and 
breadth of heart. Swamiji wanted to prepare 
his country before giving it any reform. 
So the grand task before him was not to. 
create any stirring of life which would de- 
molish the new structure to its very founda- 
tion, but to prepare the ground for the re- 
ception of a greater movement in time to 
come. He came to build and not to destroy, 
sq the method of the balanced mind was one 



of watchful adaptation and gradual develop* 
ment. He cultivated the garden that the 
budding nationality might, in a natural course, 
unfold the petals one after another, to the 
sunshine of freedom, external and internal, 
which is dawning upon our dear mother-land. 
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THE ART OF HEALING IN 
ANCIENT INDIA. 

^SR^HE art of healing occupied the alien- 

tion of the Hindus from remote 
antiquity. In the Rtk Veda when success 
was sought in battle, the Rishis invoked 
Indra, the god of prowess and triumph. When 
relief from some disease was obtained, they 
praised the twin gods, the Asvinis.. When 
they offered sacrifice in honour of the God 
or Gods whom they called in their aid in 
time of necessity, the Asvinis were excluded 
from a share in the sacrifice. This proves 
the fact that the medical profession held an 
inferior position to religious and social 
points of view. The surgeons or physicians 
whose aid was indispensable in a people 
whose varied avocations of life and stirring 
military exploits, whose high state of civili- 
sation with all its necessary concomitants of 
advantages and baneful influences, and whose 
luxury and abundance of food, disturbed the 
natural balance in the body and produced 
physical distemper, could not be neglected 
for a long time, and they slowly won recog- 
nition in the share of a sacrificial offering by 
dint of tlreir devotion to scientific investi- 
gation, knowledge and purity of character* 
w A t one ti me,” says D h an v an tar i, u s urgeons 
were looked upon as unclean and unfit to 
mix in respectable society but the success 
gained by the Asvinis in the case of Yajna at 
once raised them iu the estimation of alL 
(Quoted by Kunte in ids introduction ta 
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Bagvat ■ Vide Taittarija Sanhita VI. 4. 9. r ; 
ghatapatha Biahmana and A J tareya Btahmana 

18). Co-wives jealous of one another tried 
to monopolise the love and attention of their 
common husband by calling in the aid of the 
physician who recommended beauty balm 
and complexion paste in the shape of vege- 
table preparations, “ Thus mateiia medic* ” 
says Mr. Kunte, “had made sufficient pro- 
gress at least 4000 B, C.” Soothing anodynes 
had to be piescribed fot war-worn fighters; 
broken legs had to be i ^placed by artificial 
ii on legs ; wounded eyes had to be plucked 
off ; diseases had to be healed , and women 
bad to be assisted at child-hiith. Tins pioves 
beyond doubt that the medical profession 
had occupied a large share of attention of 
the people and that physicians and suigeons 
had won a place of distinction in society. 

The Atharva Veda is a tepositoiy of the 
medical knowledge of the Vedic Aryans and 
it shows a high state of development even 
before systematised medical tieatise* were 
written in after limes. It is a veiy important 
and interesting work foi gauging the intel- 
lectual and scientific attainments of the 
ancient Hindus, Western scholars like Prof. 
Bloomfield has called it by various names, 
such as “ holy charms,” “witchcraft chat ms*' 
and. Prof. MacDonnel says t hat “it is a 
heterogeneous collection of spells Its most 
salient teaching is sot eery, for it is mainly 
directed against hostile agencies” etc. Again, 
it “is a collection of the rao«t popular spells 
current among the masses who always pie- 
serve more primitive notions with iegai d to 
demoniac powers. The spirit which bieathes 
In it is that of a pre-bistoric age.” Adalbeit 
Kuhn says that “some of its spells for cming 
bodily ailments agree in puipose and content 
as well as to some extent even s,n form, with 
certain old German, Lettic and Russian 
charms,” and so Prof MacDonnel gives his 
sage conclusion that “ a few of its actual 



charms probably date with little modification 



from the ludo-Emopeau period” Quota 



tions may be given from the Athatva Veda 
to prove that the ancient Indians were in the 
possession of the knowledge of the use of 
surgical instruments with which the birth of 
the child was facilitated. Many kinds of 
fever, heart-disease, head-disease, diseases of 
tiie kidney, leprosy, rheumatism, consumption, 
etc. and their remedies have been noted, 
proving that the Atharva Veda is realiv not 
what the apostles of western culture represent 
it to be. 



There can be no doubt that the Atharva 
Veda is the fits! vvoik on medicine Rameii* 
dia Sundar Tuvedj, the great Indian savant, 
contributed an at tide (SaL’tj'a Paiishat Pat* 
itka. I 3 1 p 20 5) to show that medicine and 
smgei y were parcthed in the Vedik litera- 
ture Anatomy and suigery have developed 
from the same Veda, In Chaiak we find 
systematic treatment of diseases, theii diag- 
nosis and p<e*ciiptiou, while in Sudirnt we 
see that smgeiy had leached a high state o£ 
improvement. Dr. Giiindranath Mukujee, in 
his thesis presented to the Calcutta Univer- 
sity on “ 1 he surgical insUooxuts of the 
Hindus,” has shown in a schclail). way that 
vat ions instruments of suigery were used by 
Sushr at. There are, indeed, chat ms and in- 
cantations in the Atharva Veda but they are 
interspersed with names of plants and herbs, 
selected with judicious discrimination, for 
medicinal purposes It must be admitted, 
that scientific works like those of Charak and 
Sushi ut could not have been written in the 
Vedic age, A long space of time had certain- 
ly elapsed between the Athaiva Veda and 
Charak and Suslmit. Panin i jefers to Char ale 
several times. These eminent physicians 
were preceded by many others of less note. 
As Panini was a man of the yth or 8th 
century before Christ ( Prof. Goldstncker), it 
can be reasonably held that Charak flourished, 
befoie him, 

Di. Ray lias very ably shown that both } 
Charak and Sushrnt flourished long before 
the Buddhist age, (Vide Dr. Ray’» History of 
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Hindu Chemistry VoL L Intro*) Several 
centuries intervened between the Atharva 
Veda and the Charak, There were standard 
works on medicine at the time of Charak 
and he received much help from them. 
The Charak is discursive and displays a meta- 
physical. tendency. Its tedious prolixity 
stands under a different predicament to the 
Sushrut with its dignified and laconic brevity 
and more scientific treatment of the subject- 
matter. Another point of contrast is that the 
Charak is a treatise on medicine, while the 
Sushrut is a work on surgery. Better physio- 
logical knowledge and greater skill in the 
manipulation of surgical instruments point to 
the later composition of the Sushrut. We 
are astonished to see what the Hindus did 
both in the art of healing and in wielding the 
lancet in so early an age — an age when 
'.‘elegant Greece and haughty Rome” were 
in the embryo and the forefathers of 
the nations of modern times were roaming 
in the jungles as naked boors. So we see 
how futile is the attempt of Haas and other 
yvestern. scholars who always try to trace 
everything of the Hindus to the full-welling 
fountain-head of Hellenic culture. Dr. Ray 
deserves our gratitude for exploding the 
theories of these wiseacres and for laying bare 
the mass of facts which had been so long 
utilised by the opponents of Hindu culture to 
suit their own purpose, and to prove the 

priority ■ of M Greek culture” and the supposed 

% 

indebtedness of the Hindus to it. 

We do not come across any great name 
between the age of the Charak and the Su- 
shrut, and. that of Vagbhat who, as Prof. 
Kunte says, flourished in the second century 
before Christ. But we must not suppose that 
the lamp of medical knowledge was extin- 
guished during the interregnum* 
tarian works were undertaken, by the Buddhtst 
monks. Care was taken for the sick. Relief 
was given to suffering humanity. Sanctity 
of life was held in high esteem. Hospitals 
were founded and “ arrangements for the 





beating of man and beast were provided n 
only throughout all provinces of the empire 
but also in the independent kingdoms 
Southern India and Hellenistic Asia : medi- 
cinal herbs and drugs, wherever lacking, being 
planted, imported and supplied as needed.” 
(Vincent Smith). Thus the medical profession 
received an immense irnoeius and ft was 

r l S 

regarded as an indispensable necessity for the 

w oil-being © f s © c ' o. t \ ' , 

* . * 

V a gbhat* s A 1 \ i \ g ■ * hr id <\ \ • % \ % a n epitome of 
the Charak and the Sushntta, and though 
he showed no high degree of originality, 
except slight modifications in Surgery, yet he 
is held in the Deccan with high esteem and 
is regarded as a revealed author. Nag- 
ariuna who figures so prominently in the 
Mahayanik school of Buddhist philosophy, 
flourished, according to Lassen and Kern, in 
the xst century A IX and cannot be identi- 
fied with Nagarjima, the alchemist. But Dr, 
Roy has assigned the middle of the 2nd 
century A. 1), to Nagarjutia. Rasaratnakar, 
a typical production of the Mabayanist period, 
was most probably written about the yth or 
the 8th century A, D, Chakrapani Datta, who 
wrote his celebrated treatise about 1050 A. D., 
bases Ids work on Vrindu, who, in his turn, 
follows clearly the Nidana of Madhabkar 
whose date Dr, Roy assigns to tbs 8th cen- 
tury a. D. (Intro. Yol. I. lix.). One peculiar, 
feature of Chakrapani and Vrindu is that 
they have directed their attention to metallic 
preparations In contrast with the use chiefly 
of herbs and simples by their predecessors, 
The search, after the elixir vitae in the Jatro- 
chemical period was continued and various 
** preparations of mercury, iron, copper and 
other metals, although they could not secure 
immortality or revive the dead, were found 
to be helpful accessories in medicine,” ( Hist, 
of Hindu Chemistry Vo!. 1 Chap, V). The 
new metallic preparations had begun to 
supplant the medicines “drawn chiefly from 
the vegetable kingdom.” Thus in the nth 
and the 12th century A, IX the medical knowl® 
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c< 1 gr» of Hindus was far in advance of that 
in liuiupe in tin- s.nnc period, Dr. Roy has 
done nw.re than nn\ mie else to Hu-d the 
light nt i create 1 1 and scholar;- hip on a dark 
c-pisnde in the liistmy of the tnltrlh dual 
development of the Hindus, to explode 
many h.df-Unths and haphazard remarks of 
Western Oiienialists and lu open the temple 
o( ancient culture with 'the uolden Ucv of 

O / 

learning. 

1 1 AUll’ADA GlIOSAl., M. A, 



SWA Ml YIVKKANANDA. 




r g ROM lime immemorial, the voice of India is 
If.- the voice of religion. from lime im- 
memorial, India is die land of sages and 
temples. Fiom lime immemorial, India is proud 
ol he i sipiriiu.d wealth. Crush it 10 death, it will 
rise from its allies once more wilh renewed vigour 
like llie Sphinx of old. It lias stood the test of 
lime. Il has withstood the shocks of centuries 
and the onslaughts of many religions, and like a 
torch; the more il is shaken, the brighter it shines. 
l't*r truth alone can endure in this world and 
nothing but truth will pass current in God's world. 
No oilier religion sueiehes back far into ihe dawn 
of die pasl. Many are the religions llial have come 
and gone. Many are the religions that have come 
fur refuge and leave found a ready asylum in 
India. The Crescent came as a wave of 
conquest. India has lost nothing. The Cross 
rules the land and guides our destinies. India 
has lost noihing. But let India’s religion go, 
and in that passing will be India’s grave. For 
religion is 'ihe soil into which India’s roots are 
stuck and torn out of it, she will inevitably wither 
and decay. India’s history, her literature, arts 
and monuments, all have religion written across 
them. But let India's religion go. Iudia would 
then reman an object of mei&oiy, a subject for the 



* A speech delivered by Mr. N. Kesava Iyengar, B. A. 
B. L., Advocate, at the Sri Raftfiakrislma Ashmma, Basa- 
vangudt, on the birthday anniversary of Swami Viveka- 
nanda, on the 6th February 1921. 



antiquarian and > corpse for direction --bin no 
longer an object o\ ."liniiaitou and v.c no lunger a 

inuioii. 

For several cemm i.-s. religion was a' low rbh , 

several wihrs wc:« u noil; and Im-mumj; ,ibu;ii u. 
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decline. I he nutna v was steeped in mrnl;d aiil 
moral darkm-ss. .*n,| men sank iniu i1411.u1.tiKc 
and ‘atheism. M n,v ieli_duns sprang iulo exis- 
Iciice. each c.imu<^ •-• ‘•.Is ul iis own d -car. The 
lime came tor a mess-age hum a divine vuice, 
God said: *' I.j. iheie be light.” S ; i Kiisima 

ledeemed his 1 1 1 1 > ; ; • :* 1 : • 1 j*loi i< wi,% names adoi nv. 
llie pages Ol rcii..;-* ms in-Ion. TneVc.urio! me 
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banner ol rciigum u> ‘awaken our siumbci u.g 

Souls. IO boUl b/loic oih adiniiin- -i-./.e noble 
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ideals of life and aaion ami to scatter broadcast 



llie waters of i.u mortality 
and breadth oi India. Their 
moulder beneath die earih. 



through die length 
mortal remain.* mav 
Tito torch of the 



antiquarian may sued but a feeble light on their 
labour of love, but the monument ui wisdom the\ 
handed down 10 us, die code 0! morality they 
have erected fur us are engraved deeply on the 
tablets of our hearts and till our hearts perish in 
Ihe grave of lime they will be fresh and inefface- 
able. A period ol decay and degradation is ncccs- 
sary for the growth or all Italians. India only 
stooped 10 conquer. She only sank to attain lo loftier 
heights. Tire ripe fruit is llrst put into ihe ground, 
it then decays and rots, and out of lire decay 
springs the root of -the future tree — mightier than 



the first. Out oi this decay came the message of 
our sages. On; of this decay came a galaxy of 
slats of the first magnitude, one following die 
other to hand over the torch of religion hum gene- 
ration to generation. 

The Sun oi Chaiianva had long set. The 
firmament was covered with a deep gloom. The 
ancient wisdom and culture of die East became 
things of the past. Religion and religious ideas 
had lost prestige. Man forgot his divine nature. 
There was a serious crisis. There was a peculiar 
fermentation and excitement on all sides. The 
advancing tide of materialism washed the land 
with its destructive flood. The world required a 
new adjustment, a new wave of power. A potent 
voice was necessary to dispel the gatheridg clouds 
of superstition and ignorance. The lime was ripe 
for the fair flower of human life — one with the 
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brilliant head of Sankara and the large and expansive 
heart of Ramanuja. Afier a long and gloomy night, 
a star of the first magnitude burst In the eastern 
horizon, The prophet of love, devotion and 
realisation loomed at Dakshinesvar. Sri Rama- 
krishna shone by divine lights taught sublime 
philosophy and true Bhakll , rent the veil that 
concealed man from his divine nature, preached 
the sweet doctrine of spiritual realisation to every 
one, opened the gates of the highest spirituality ro 
one and ail, and scattered many a pearl worth 
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before 


a race 


of ancient 
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and hoary tradi 
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lions. 








It was for 


Ids si 1 u 


.sir ions 


disc' pie to 


raise a 



grand edifice on the broad foundation i?td by Sri 

Ramaknshna. It was for his illustrious disciple 

% 

to revive the sinking pulse of the nation. It was 
for bis illustrious disciple to shake the civilised 
world with sublime thoughts of religion, to take 
off the film from the eyes of the religious world 
• — to proclaim tire triumph of Vedanta, to bring 
into existence a universal religion of head ami 
heait. It was for his illustrious disciple to give 

* V > 

back to the Indians the heritage of their sages — 
to bring to the masses the glorious ideals stored 
up in nooks or hidden in the forests and the 
monasteries. 

Swami Vivekananda came to meet the pressing- 
wants of the age, to wash away the evils of the world 
with his life-blood, to bring us glad tidings from 
heaven, to infuse new life into us and to bring forth 
many generations of reformed men and to continue 
to live in them and they in him. The Swami is a 
daring messenger sent by God, The Swami 
is a link in the chain of prophet;;. Bis teachings 
are universal, practical and beat-suited to the 
necessities of the age. The Swami taught: “This 
is an age- of reason. We cannot fall back upon 
blind faith. India requires that the eternal truths of 
the Vedas should be given to her In her pristine 
purity. Religion must be rationalistic. Religion 
must have a welding force. Religion must bind 
man and man in golden bonds of sympathy to 
help India in her onward march of progress and 
reform.” The Swami advocated a Vedanta making 
for a new national spirit, for a spirit of public 
service, for a spirit of a religious national life and 
for a spirit of social unity and reform. He held that 
our religion properly understood and practised is 



most conducive to human progress. He strained 
every nerve to raise the depressed classes in the social 
scale by education and culture. The Swami was 
for sea voyage and insisted on equal education for 
men and women in India. He looked down 
upon the evil practice of child -marriage in India, 
and the multiplication of babies by babies. He 
strove hard to fuse the Hindu and the Moham- 
medan into a common love for the motherland. 
Ho saw no difficulty in the Hindus, the Moham- 
medans and the Christians following their own 
religious creeds and worshipping the same God by 
different names, living side by side and striving 
for righteousness, purity and noble-living under 
the influence of high ideals. He bridged the gulf 
between race and race, caste and caste by preach- 
ing the common unity of the Vech'c ideals— under- 
lying the apparent divergent practices prevailing in 
India. He proved that the three systems of Indian 
philosophy are only different versions of the same 
truth seen from different points of view, all leading 
to the same goal. He removed the gross mis- 
conception that the Hindu religion is a religion of 
idolatory. He clothed the dry bone of religion 
with ilesh and blood. The dead and the dry 
religion succumbed to the loving and sweet 
doctrine that he preached and practised. The Swami 
clearly pointed out that the Eastern and Western 
ideals are necessary and both have their grandeur 
and glory. He preserved the pristine purity of 
the teachings of the Hindu scriptures and at the 
same time, incorporated the great ideal of the West. 
He held that the earning of worldly possessions is a 
necessary duty leading to national greatness, that 
the acquisition of wealth is for distribution among 
the poor. He held that religion is the main spiring 
the Hindu National life. He held that the eternal 
principles of Hinduism satisfy all the spiritual 
cravings of humanity and that the end and aim of 
life is to realise God and the real fruit of spiritual 
realisation is supreme humility and selflessness. 
He held that the path to progress is to go out and 
expand and that exclusiveness is the cause of our 
downfall. He held that the true method of reform 
is construction but not destruction. He held that we 
inns! learn something of mechanical and scientific 
civilisation from the West to increase our material 
prosperity and teach religion to the spiritually- 
starving nations of the world. He propounded 
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the highest truths of philosophy and religion in 
the simplest language*, now m the guise of an 
allegory and now of a beautiful simile or metaphor. 
Whenever he spoke he aimed at planting in the 
heart the arrows of conviction. To his country- 
men his stirring and inspiring speeches were a 
trumpet-call to duty. lie exhorted them to cast 
off the customs and superstitious of the degenerate 
days. He exhorted them to rise to the grand ami 
noble conception of the Yedantic divinity of man. 
In active or contemplative life, he preached strength, 
courage and nobility of character. His simplicity 
and purity of life checked the tide of wickedness in 
all its forms. He implanted in all hearts a feeling of 



admiration for what is pure and noble and drew a 
tribute of respect and veneration from ail. He 
condemned none, but saw God in all, in the saint 
and the sinner, the decrepit and the despised. He 
had the patience of Christ and the generosity of 
the Sun that shines everywhere ; to him, the world 
was. the field of labour and the world was one 
family and its parent the Almighty God. His 
love knew no bounds. His love rolled over the 
whole of India bringing solace to everyone. The 
saint and the sinner had a share in his mercy. 
The Brahmin and the Pariah danced together in 
their love ot God and mercy and thousands drank 
of die cup of love, devotion and faith prepared by 
the great sage. The Swatni trod the path that 
patriots have trod. He loved his country as he 
loved his God, There was always a warm corner 
in the heart of our Swami for this ancient land 
of India. His soul throbbed with tenderness and 
anguish over the lot of his countrymen. The last 
throb of his heart beat, for the poor, the degraded 
and tlie miserable. The Swami eagerly looked 
forward to a revived India, rid of all its long- 
standing evils, standing out like a beacon-light to 
faltering nations of the world, bringing life and 



vigour to the decaying races of mankind, pro- 
claiming humanity, fraternity and peace all round, 
voicing forth the power of divinity in humanity 
and radiating God’s power and light in all 
directions. 

The Swami has now gone to that unknown land 
from whose bourne no traveller returns. The 
Swami now rests from his labours, happy hi that 
blissful serenity .which comes to all those that 
have faithfully discharged their duty, but leaves be- 



hind him the memory of his Holiness and the 

priceless legacy of his teachings. The Swami’s 

!• 

mission is a divine mission. His calling is high 
and holy. His fame is the property of the Indian 
nation. His renown will till India in after ages. 
His good words still bloom and smell sweet ami 
establish the Swami 's claim to a niche in the 
temple of religious fame to echo down bis 
name through the hails of time until time shall be 
no more. 

It is now our duty to render tlie Swami the 
humble tribute of our esteem and gratitude for the 
great service rendered to mankind, for his deep 
wisdom and invincible power, for his rigid self- 
denial and fervent devotion and for his message 
of glad tidings, contributing to religious progress. 
His life deserves our careful study. His greatness 
should excite our admiration and challenge the 
spontaneous gratitude and esteem of all. His l Ye 
reminds us all to make our lives sublime. His 
precepts and examples should stir up our best 
energies to attain the sublimity of his life. God is 
not tiie God of any country or sect. He is the 
God of all mankind, of all space and time. Our 
homage is due to all the sages that preceded the 
Swami and paved the way for him, unbiassed by 
local influences, party feelings, or sectarian bigotry. 
Nor must we refuse our profound reverence to 
those that are carrying on the blessed work of 
religion after him in the remote parts of the world. 

These are the days of civilisation and enlighten- 
ment. These are the days of trade, enterprise and 
industry. These are the days of the march of 
progress and advancement of knowledge. In the 
boasted march of tlie intellect, as we sail along 
the ever- widening ocean of civilisation we are 
stupefied and lost in material prosperity. We 
fling religion and morality to the winds. We are 
hurried into a blind and bottomless materialism. 
Great empires crumble into decay. Nations rise 
and fall. Where are the Caesars and Kaisars? 
Their deeds are written in blood. Their deeds 
are written in water. One nation digs the grave of 
another. The greatness of one nation is built on 
the ruins of another. Nations have come upon 
the stage of the world, played their parts vigorous- 
ly for a time and disappeared without leaving a 
ripple on the ocean of time. But Swami Viveka- 
nanda stands fresh and young before us like a 
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liero of yestetd&y. His uncrowned head is en- 
throned m the heart of mankind. He has long 
been taken into the bosom of eveiy Indian house- 
hold and has long been enshrined in every Indian 
heart. Wheie is the Indian home where ins 
name is not a house Isold wotd t Where is the 
Indian town where hts name has not peheUated? 
Where is the Indian who does not cairy on his 
brow the impress of his teachings? Where spiri- 
tuality is honouied you will find him there, where 
homage is lendeicd to liolmess you will find him 
there. Wheie empire is established over the 
forces of nature, tiiete you will find him. A sage 
cannot die. His claims are the claims of im- 
mortality. He alone is imtnoiul among mortals. 
Even from the silence of the tomb, he speaks with 
a potent voice ; even from hss ashes cry his 
wonted foes. Oui immortal Swamiji is not dead. 
His spirit is now m our midst. He lives in us, 
through us and by us. H»s son it now pervades 
the genius of tins place* emancipated fiom the 
fetters of flesh and blood — evei calling, “ Awake, 
arise and stop not till you reach the goal.” Re- 
nitmbei the land whose snow-capped mountains 
look mto ‘he vesy mysteries of heaven. Remembei 
tne land whose ancient civilisation sn etched back 
far mto the dawn of the p\st. Remember the land 
whence iehgiou and philosophy have again and 
again marched out and deluged the world, briug- 
ing life and vigoui to the decaying laces of man- 
kind. Remember the broad foundation on wh'ch 
India stands. Remember the rock on which the 
glory of India lies. Remember that you are the des- 
cendants of an ancient and lehgious race. Their 
blood coin sea tu your veins. Then* potential it.es 
tingle in everv diop of youi blo«d. Have faith 
in that blood have tiemendous laith in vourseives 
Have the laith that eternal power is lodged m 
every one of your souls. Atheism cannot exist in 
your constitution. 

When \ou are lost in the wilderness of doubts 
when the night of despair is about to descend on 
you with her daik it mgs, you have Swami Yiveka* 
nanda to bring back a iay of hope and confidence 
to your smking hearts and to guide yom faltering 
feet till you reach the goal Will you therefore 
shake the foundations of India ? Will you disown 
your pa tentage ? Will you neglect the rich legacy 
bequeathed to you by our Swami ? Will you dn 



the spring of the foices that have moulded the 
genius of the Hindu nation ? Will you look with 
cold indifference on the divine message of Swam! 
Vivekananda ? 

If you wish to rise in the scale of nations, if 
you value youi rutuie. if you love your country, 
if you wish to shine m the eyes of postenty, if tiue 
Aryan blood dances in your veins, in the name of 
pi ogress, in the name of duty, in the name of 
patriotism, in the sacred name of our Swami, in the 
holy name of God. soar into the realms of Swami 
Vivekananda, make the life sublime, leave foot 
prints on the sands of time, surround your names 
with a halo, laise in the temple of yom hearts a 
monument woithy of the great sage, devote your- 
selves to the wot ship of those ideals which were 
his, march onwaid for the eonsumatton of yout 
destinies under ms guidance and focussing the 
light that comes from every sage in the prism of 
India and uniting them into the one light Which 
shall flood the wot Id and blend in the divine 
wisdom and dunking the ambioisal sweetness of 
religion and bathing m the perennial fountains of 
Ide, woik music and harmony in the univeisal law 
of nations. 

TRUK RENUNCIATION. 

The Stoiu of King Sikhidhwaj and 

ClIUDALA. 

(Adapted / t ohi tht } <>ga-V:Uistha Jfa h a rd m ay an a . ) 

(Concluded from page 46) 

SHEARING these Woids of wisdom f*om the 
* * Bialmmn boy. Sikhidhwaj with a tearful 
countenance began to say, u O Divine child ! 
Afrer a long time, I am to-day awakened fiom my 
mistaken path. Thiough my foolishness I have 
given up the company of the Sadhus and have 
come to hve m the forest. Now }Ou are my 
Guru, my spiritual father and friend. I am youf 
disciple Be pleased to show youi mercy to me. 
Tell me the Sup.eme Truth which would Conduce 
to my well-being and knowing which, l will have 
desire Cor nothing else.” 
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Chudala said : I! my words be of any good 

to you, listen attentively. It is true that you have 
renounced your family, friendb, relatives and your 
kingdom, but just as the clear autumn sky is on 
the outside unobstructed by any clouds, yet is 
surcharged with fine particles of aqueous vapour, 
so you, even after giving up all external possess- 
ions, have not been able to free yourself fiom the 
subtle ignorance in the foim of the internal 
egoistic idea. It is no reason that because you 
have renounced your family and kingdom you 
should as a necessary sequel attain to the state of 
supreme Bliss. That state is one of positive self- 
existent Bites, attained after much effort. When 
the internal knot of your heart in the form of 
the subtle ego-idea will, by your continuous dwell- 
ing upon it, attain big propo 1 lions, all your re- 
nunciation of the external possessions of kingdom 
etc., will be rendered futile. How is all -renun- 
ciation possible for him in whose heait 
a jot of the idea ot ego dwells ( The loss 
of the idea of egoistic desire and possession 
Is the real fruit of i enunciation. When you have 
not been able to estimate your renunciation by 
the measiuc of absence of egoist’c feeling, then 
both renunciation and absence of desire have fled 
fiomyou. Suiting to renounce with a detached 
heart you have in the end become bound In the 
egoistic idea of renunciation and engage d m futile 
austerities impelled by an excessive desue foi morti- 
fication, have paved the way tor your own miseries. 
He who giving up the near and present Infinite 
Bliss of the Supreme goes after excessive molli- 
fication for the attainment of a finite object, foi the 
satisfaction of the idea of having renounced, is a 
self-killer. O Sadhu * Having given up the bondage 
of your kingdom, you have fallen in the more 
terrible bondage of the ego and ns impulses The 
restlessness and disquietude of the mind )ou had 
while in yom kingdom, has been doubled by the 
thoughts and vam imaginings of your austerities 
in the foiest.” 

Sikhidhwaj answered : “O youth 1 Yes, it is true, 
but I cannot understand your words that having 
given up family and wealth and kingdom, I have 
not been able to renounce any thing. 5 

Chudala said : O T&pas ? Wife, home, wealth, 
kingdom, land, the cu cum stances of royalty 
do not belong fco yom suhjgcii e 3-df, ^hy 



then in renouncing them d© you attribute fp yourself 
the egoistic idea of having renounced? The subtle 
internal desire id the form of the ego-idea is still 
reigning within you. By giving up this internal 
desire, this idea of me and mine, this tentacle of 
selfishness which the ego throws out to grasp 
external objects as one’s own, you will reach the 
supreme state beyond all gnef.” 

Sikhidhwaj said: “Sii, perhaps there are pos- 
sessions nearer to me which are a detraction 
from complete renunciation, a bar to the Supreme 
Bliss. 7'he kingdom etc aie not mine but I may have 
the idea of possession foi this forest of trees and 
creepers ; therefore I now draw back all idea o? 
possession from this foiest,” Chudala said: ‘'The 
hills, the iortsts. the trees, and water are not in 
reality yOvirs, but by your mind, you grasp and 
ascribe them to you. How then by giving up that 
which is not yours can you Impute to yourself the 
idea of having renounced? A far stronger bond than 
that in the form of the internal idea of 4 me and 
mine, 5 its grasping of external objects as consti- 
tutive of the Seif, is yet un-i enounced by you. If 
you can give up your love for the ego-idea, you 
will attain the supreme state beyond all grief.* 1 
Sikhidhwaj said: “These are noi mine, buL this 
hut oi leaves is mine, and I loot out all idea of 
possession with regaid to it. Now I have leached 
complete renunciation.” Chudala said ; *• These 
tieei>, creepers and shrubs, and your hut are not 
yours really, but you aie tied to them only through 
the link ot the tmnd and the ego. A far stronger 
desire for sense-objects than these is lurking 
in your mind. When this extreme desue tor 
sense-objexts which pivots itself upon the idea of the 
ego will be renounced by you, you will attain the 
Supreme Bliss.” Sikhidhwaj said : “ It there is still 
a trace ot the idea of possession in me, then this 
hut, and its thatch, this staff, kamandalu , deer-skm 
are not mine, I renounce tnem aiso.” Saying 
tins he coilecied at! his tilings of use and set 
fire to them. The fire burning consumed all 
the things of the king. Then Sikhidhwaj in a 
bare body and with a pleased mm d began to say : 
** O Divine child ! Now I have reached the 
height of renunciation. I have nothing left to 
call my possession, I have become very happy.’ 3 
Chudala said : “ O King, you aie falsely imputing 
to yourself the Supreme Buss by the mistaken 
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Ides of giving- up everything, You fe&vfe not been 
able to renounce everything. The strong knot of 
the mind, the root of egoistic desire and possession 
by which you grasp external objects as youi own 
and sit pei impose them on the Self, is still pre- 
dominant in you l ' 

Hearing these words of Chudala, the King 
Sikhidhwaj thought for a while and said : “ Even 
now this body or flesh and blood, surrounded by 
the limbs and sense-organs, is remaining to 
me. By throwing myself down from on high I 
will destioy this bodv, then suiely I shall have 
renounced everything.” Saying this, the King 
arose to throw himself down into the neighbouring 
ravine. 

Seeing the King rise to destroy his body, 
Chudala obstructing him 3aid : “ This body is 
inert. Theie is no chance of any evil to you from 
this inert body. As a log of wood is drifted bv 
the waves, so this body is driven by another. It has 
no independent power of its own but if you can 
renounce that which is afflicting your body, by 
which you have imposed the body-idea ou yourself, 
then your renunciation will be complete. Other- 
wise even by )our destioying the body it will 
sprout up again and again. Renunciation is not 
compassed by the destruction of the body, the 
sacrifice of the kingdom or the burning of the hut. 
The lenunciauon of ihat from which the idea of 
egoistic possession and feeling with legard to them 
has risen, the seed and producer of all, is complete 
renunciation. 



Sikhidhwaj questioned : <c What is that thing 
which is the producer and seed of all ? ” 

Chudala said: “The chit t a , the ego-mind 
and the sense-mind, and the limiting adjuncts 
which they superimpose on the Self, is that all- 
productive principle of nescience. The renuncia- 
tion of chitta is the complete renunciation of finite 
sense-objects. The chitta is the field for the 
sprouting of the Samsara (world). When that field 
is rendered banen and unfertile how can the seeds 
sprout? Therefore, O wise one, ponder well 
what is the real object of renunciation (viz. 
the ego and its ascriptions) and then renouncing 
that give up even the egoistic imputation to your- 
self of having renounced.” 

Sikhidhwaj said: “Su, I have many times tried 



to give up the ckitta > still I have not be able to re- 
nounce it.. It has insistently besieged me with its 
finite sense-objects and egoistic feeling with 
regard to them. First indicate to me the nature of 
the chitta and then speak about the way of 
.abjuring it.” 

Chudala said : O blessed one * Desire and the 
idea of egoistic possession is the nature of the chitta « 
The word chitta is but a synonym of desire* 
The ignorance of the Atman is the seed for the 
tree of chitta . Who am I ? How have I come 
to have my present mental asciiptions and 
upadkis — by such a discrimination of the Reality* 
the tree of chitta is consumed by the flame of 
knowledge. Therefore destroy by the file of 
knowledge the seed of desue. 

Sikhidhwaj said : “ O serene one r I havo 
repeatedly thought and disci iminated, that I am 
not the earth, the hills, the foiests, the move- 
ments of the leaves, this body of flesh and blood* 
the organs of sensation or knowledge, the mind, the 
Buddhi, or the ego. These are ail jneit and derived 
principles. Afterwards I have found that there 
one Conscious Self which is the primal source and 
cause of these substances, like tree3 and shrubs,. 
O Muni ! thus trying to break down the limiting 
barriers of the ego and wash away us impurities o£ 
the mind, I cannot yet know the internal supreme- 
Intelligence of the Essence of Bliss who is beyond, 
these limitations. Therefore I am much afflicted 
by the sorrow of the mind,” 

Chudala said : “O King! Really there is no in~ 
dependent, original substance called the chitta * 
the ego and the sense-mind. What appears a$ 
tbe mind, its finite thoughts and desires, is but the 
Infinite Intelligence and Bliss of the Self. Tkeitbtft 
no world as such, no finite objects you see,, but 
all is the One Riahman. It is futile for you to 
seek to renounce the finite objects and, the desires 
of the mind for them without substituting in their 
place the vision of the Reality — the Brahman? 
for they are not independent and underived, but 
derivations and limitations of the Bliss and Con- 
sciousness and Reality of the Brahman. Only by 
inducing the vision of Reality, of the Brahman* 
are they tiuSy anti successfully renounced. Y om 
aie in reality stainless arid unchanging. Thai 
which has no beginning, no end, that whkb * s 
ever the same, devoid of birth* increase sad deetg r* 
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•which is without any stain, a partial manifestation 
of which is the world, which is at the source of 
all as the Primal Existence, — you are that Reality, 
the Atman/’ 

Heating these words of Chudala, the King 
Sikhidhwaj with a delightful heart and voice choked 
with emotion said ; O benign one 2 Ey your 



words my ignorance and delusion is vanished tcN 
day. By your gracious words, I have to-day seen 
the raost exalted state of the Infinite Bliss, 4 'That 
divine nectai which 1 was searching afte r in vain 
since my birth, I have obtained to-day by you? 
blessed company. Infinite is the glory of the blessed 
company of Sadhus l” 
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TRANSLATION, 

Glory unto the wonderful one, the embodiment 
of all ideas, with the most wonderful turns of 
temperament like those of Bhutanath, the mani- 
festo! of many different contradsctojy qualities,--- 
who reflected vividly in his peerless character 
the many-sidedness of the age ( Yuga Dhaima ) 
due to the influence of the Time-sphit and 
the changed tastes of the people bi ought on by 
the transformation of ideas and education, in 
order to favour the teaching of the present human- 
ity; and who as a consequence sometimes played a 
sceptical enquirer, sometimes an equipped and fear- 
less logician, while at other times a Brahma-jnam. 

May the Great Seer-magician dispel our il- 
lusion, whose personality, owing to its embodying 
different contradictory qualities and diverse man- 
ners, has been a complicated phenomenon to the 
fool and even hardly comprehensible to the 
wise, because of the unprecedentedness and in- 
comparability of his personality,— -just as Ch&itanya, 
though himself Rhakti incarnate, sometimes trans- 
cended the appearances of a devotee, some- 
times acted as an and logic-chopper, some- 
times an antagonist to the Vaislmavas and some** 
times a mocker of the devotees in ordei to show 
forth his multiform Lilas, 

Who is to measuie the greatness or littleness of 
one, whom the Lord of Dakshineswar alone did 
fully appieciate I 

Yield, therefore, to that Siva-Narendra on this 
birthday of the Lord, casting aside doubt and 
debate. and be blessed theieby. 

Raoharaman Nandy Saaaswati Viovashfusesa?^ 
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THE FIFTY-NINTH BIRTHDAY ANNIVERSARY OF 

SWAM! VT VEK A NAN DA . 



Belssr Math, 

The 59th anniversary of the birthday of Swami 
Vivekananda was celebrated on Sunday , Feb, 6, at the 
Belui Math wi r h great success The special feature 
of the day was the Seva c£ ‘Dand«*a Naiayanas" 
on whom the Swami looked with a special 
ere of cod ^deration and reverence. H.s own 
woids were, “The be** religion of to-day is 
tli at every man should accoidmg to his means 
go out into the streets to search tor one, two, six 
or twelve hungry ‘Narayanas/ take them into their 
houses, feed them, clothe them and offer them 
all the woiship they could give to their images/' 
An incident of the day was the unexpected a 4 uval 
of Mahatma Gindin and party w*th some ladies 
who came to pai a tubule of homage to Swacja 
Vivekananda’s memory- -the pabiot-saint ol India. 
The Mahatma and h»s companions a^-ked many 
questions— as to how many institution* trie Mission 
had, how many workers — the Mayavati Ashrama 
on the Himalayas, how to go theie and so forth. 
They then visited the temple-room which was 
Strewn with roses, the offerings of devotees, and 
gaily decorated and enquired of the method of 
worship, not overlooking even the figure of Mahavir 
in the temple' 100m. Fhe attention of the Mahatma 
was then drawn to the figuie of Sr; Ramakrishna’s 
wife and on enquuy he was told of the life led by 
her — her madonnahood,— her life-long purity. They 
then visited the “Sayan Glur ” or Resting House 
of Sri Ramakushna lying alongside, where some of 
the articles used by Sri Ramakiibhiu are still 
preseived with gieat care and revet ence. Mahatma 
Gandhi touched the mattress used by Sri Rama- 
krishna and was shown the hand wilting of Sri 
Ramakrishna Dev as preserved in 44 Mahabir Pala” 
written by him. The Mahatma, and his companions 
were astonished to see the fairness and neatness of 
Writing of him who could with difficulty wute his 
name out and spoke about ins unlearned wisdom, 

Bangalore Cantonment* 

Under the auspices of the Vedanta Society, 
Bangalore Cantonment, the birthday anmversaty of 
Swaim Vivekanandaji was celebrated m the Chatur 
Veda SwJdhaata Sahha School premises on Sunday, 



the r>th February, with much eclat. At noon 

V* 4 * 

about 8 qq poor "brethren were fed sumptuously 
in the name of that great modern Saint of 
India. In the afternoon there was Bhajana, with 
harmonium, violin and mridangam. In the even- 
ing Mr. C. B. Srinivasa Rao m. a.,, of General aiut 
Revenue Secrets nut, Mysore State, delivered a stirr- 
ing speech on the Swarniji, Alter dusk the Swamiji's- 
photo was well decorated with flowers and ferns and 
placed on a Vimana was taken round in procession 
through the principal streets on the Cantonment, 
preceded by the Indian Brass Band. 1 be Swam is 
So man an da and P organ an da of the local Sri Rama- 
kri.shna Mission graced the occasion with theitf 
holy presence. The function closed at about 9-30 
p, m. with Mangaiarati and distribution of 
prasadaffi to the audience and to ail the students 
of the depressed classes 

Madras. 



The 59th birthday of Swami Vivekananda was 
ceiebiated with gieat eclat at Madras A beauti- 
fully decorated poi trait of the Swami was installed 
in the spacious Hall of the Math. 

The celebration began with Bhajana from 
eaily morning. Many sankirtan parties from 
various parts of the city arrived. One of the parties 
was that of the local Chamars who were received 
with equal cordiality, though generally they aie 
treated as untouchables. About two thousand 
poor ‘Narayanas’ were fed. In the evening a 
public meeting was held when Mr. N. Subramanya 
Iyer delivered an interesting lecture on “The 
Vivekananda spirit and the Problem of evil/' 
By Vivekananda spirit he meant not so much his 
spnil of 1 enunciation, his catholic love or his 
spirit of siudy and research but his evangelistic 
woik, his missionary spirit, his spirit of world- 
propaganda of the message of the spirit. The 
woild, the lecturer said, is in great pain and con- 
fusion. Nations are war ling against each other, 
there is rivalry between capitalists and labourers, 
distrust between man and man. both as individuals 
and as agerega‘es He traced the present condition 
of the woild to conflict, livalry and competition. 
The only way out, he suggested was tiie eon* 
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st motive nriivitv of harmony, of interdependence 
IviucMi nation ;uid nation. class and class, acx 
and <cx He said Jlin Swami Vivckanatida first 
preached to the We .i the ' live and let live ' co- 
opei.^ti'C oneness j.re.icln ’i by our salt’s so that 
the West might con ed it*; obullengcful and compe- 
titive M’i):iia'«em*s>. The universe is one. ami no 

a 

part «>l it can he happy or free when any other 
is jv't. This is the Vivekanaml.l spirit, the duly 
(>; *■ o.M-j.topa ;.ir the duty of world-guidance. 
In com ms.. i’. in* urn*;. I dial tins great work of the 
S'l.inu must he taken tip by us and that we are to 

out -rives ior it. 

The •jiUier.n- .li<;»cr.M'd after Arairikam and 
diyr.i union <U /V; w. 

Bctiares. 

I he > i ,t h lunhci.lv anniversary of the Swami 
\ iv.-Uar.and.t was celebrated at the R. K. Advaita 
Asiuuma. Benares City, on Sunday, the 6tli Feb. 
A luge portrait of the Swami was placed on a 
raised p.atl'um in me spacious hall of the Ashrama. 
Tlw picture was profusely garlanded and tire hall 
was lieconted with ferns and ftowcis. From 
early morning worship began in the icmple-roo.m 
attended with Bluj.ma and music which added 
a sweet devotional strain to the hearts of all those 
who were present on the occasion. The Swami 
in body look delight in feeding the poor ‘Narav anas’ 
and so that was the special feature of the day. 
About Sco poor were sumptuously fed. In the 
evening a large meeting was held in the Ashrama 
premises. About 6co persons, ladies and gentle- 
men. attended the meeting. Swami Saradanauda, 
8ecreui v. R. K. Mission, took the chair. Swamis 
Sliarvananda and SuUdhananda addressed the 
meeting on “The message of Swami Vivekanauda to 
the modern world,” in English and Bengali 
respectively. The latter, hi the course of his 
highly interesting speech dwelt upon, the present 
situation and dearly pointed out Swami Viveka- 
n and as view on the regeneration of India. Pandit 
Vajnanatayan Upadbyaya m.a„ b.l. delivered a nice 
speech in Hindi. Sj. Upendra Chandra Datta m. a. 
read a paper on the message of the Swami wiiich 
was very much appreciated (printed elsewhere). A 
highly instructive speech on the synthetic 
view of the harmony of all religions as lived by 
Sri Ramakrishna Paramahamsa, and as exemplified 
ia the life? of Swami Vivekatianda was delivered 



by Swami Saradananda. The meeting terminated 
with a closing .song. Bhajamt and music, continued 
till a late, hour in the ‘.-veiling. All were served 
with prasad. 

The Tilbi was observed on >od» j.tn. and the 

day was one of fasting >nd pr.tvtrj by those who 

performed Vir.yj" ll^m* and ent'-vu 1 int-» tin: holy 

life of Sannyas «vuh thr twofold object of a'labiing 

personal sal union and doing good lo the world. 

Twenty Brahm.u.harins took the lilc ol S.umy.is 

and fifteen yoimgmcn look the vow of Brahma- 

charta. 

# 

Bangalore. 

The 59th Birthday Anniversary of Swami 
Vivekanauda vv.s cH^braied in the Ramakrishna 
Aslnama. Basn-angudi. Bangilo;*; t 'iiv. on the 30th 
January and th* ;*ih February, 1 r,*t. wiili the usual 
joyousness and enthusiasm. The burner day was 
that of the Tithi Fuja when the gentlemen of the 
place associated intimately with lI»c local Ashrama 
joined in worship and a large number of children 
of the lecahtv were treated to sweets. On the 
latter day was the public celebration in a big 
panda! erected in the Ashrama compound for the 
purpose. Bhajunu parties from ditfr.renl parts of 
the City and Cantonment and Madigarapalayam 
came in procession through the City and arrived 
in the Ashrama about noon. Thev were served 
with prasad and about a thousand poor people 
were fed besides. In the afternoon at 3 p. m. a 
large number of the admirers of the Swamiji 
began to assemble and the function of the evening 
commenced with Harikaiha in Kannada on the 
Swamiji ’s life composed specially for the occasion 
bv Brahma Sri Koppal Jayaramachar. The hatha 
was a most inspiring performance and went on 
till about 6-30 p. m. and was followed by a very 
thoughtful speech in English by Mr, N. lvesava 
Iyengar b. a., b. i m a member of the local Bur. 
The lecture was highly appreciated and is pub- 
lished elsewhere. Rajasabhabhushana Ivarpuv Sri- 
nivasa Rao, Retired Chief Engineer of Mysore, 
then gave a short account in Kannada of his 
personal reminiscences of the Swamiji. With 
arati and distribution of prasad the function 
came to a close at 8 p.m. It is to be noted that this 
year the assemblage both of ladies and gentlemen, 
was unprecedentedly large in spite of other distrac- 
lions. It was also announced that the local branch 
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THE 59TH BIRTHDAY ANNIVERSARY OF SWAM! VIVEKANANDA 



intended starting a periodical in Kannada containing 
translations of valuable Bengali works on the lives 
of Sri R&rmikrishna and Swami Vivekananda. 

Kuala Lumpwr (Federated Ma^ay States). 

The 59th Birthday Anniversary of the, Swami 
Vivekananda came off on Sunday, the 6th February, 
and the occasion was celebrated at the premises 
of the Vivekananda Ashrama, Kuala Lumpur, by a 
whole day programme of events. 

A large-sized portrait of the Swami was installed 
in the hall on the main platform artistically deco- 
rated to represent a miniature hill scenery while 
the hall, the building, the compound and the main 
entrance were tastefully decorated with dags, ever- 
greens, palm leaves, paper lanterns etc., and 
lavishly illuminated with electric and other lights. 

Barinama Sankirtana (singing in praise of the 
Lord) was kept going in the hah by parties of 
Bhaktas during the forenoon while preparations 
were going on outside for the feeding of the poor 
‘Naruyanas.’ 

As soon as Aratrikam was performed at t? noon, 

« v 

the chief item in the day's programme was com- 
menced and nearly 4000 poor ‘ Naray anas' were 
treated to a sumptuous breakfast under a specially 
erected pandal. The arrangements for the serv- 
ing of the food was undertaken and carried out by 
a band of about 50 young volunteers in a very 
orderly manner. 

At 7 p. in., a crowded meeting was held in the 
Ashrama hall uudet the Presidency of Dr. P.N. 
Sen. After the usual chanting of Davaram (sacred 
hymn) and the garlanding of the Sv/ami’s portrait 
a number of sacred songs in Sanskrit and Tamil 
were recited by the students of Ashrama and by 
the pupils of the Vivekananda Tamil School. 

Dr. J. H. josiii of Ipoh spoke in English on the 
Life and Teachings of the Swami, approaching the 
subject in a truly devotioiial spirit. He alluded to 
many an incident in the Swami's life, his 
birth, his childhood and studentship, his search 
for one who bad seen God and his subsequent 
meeting with the great Master, Sri Ramakrishna 
Paramabamsa of Dakshineswar temple, his renun- 
ciation and wanderings as a Sannyasin throughout 
the length and breadth of India mixing with 
pt 3 ple of every walk of life from the ruling 
Prince to the peasant and studying their problems, 
his visit to Amstfca and Europe 3? 1 d triumphant 



return to his mother country, the establishment 
of the Sri Ramakrishna Math and the Mission, 
and concluded with a reference 10 some of the 
essential points in the message he had delivered to 
hum ant tv in general and to his countrymen m 
particular. 

Mr. S. S. Dorai spoke in Tamil, quoting suitable 
passages from Tamil works, on some of the aspects 
or the Swami’s teachings, and appealed to tire audi- 
ence to co-operate with the monastic representative 
of the Mission now resident in the A Mi ram a rn the 
carrying on of the many works of service to winch 
the Swami’s lift* was dedicated. 

The Chairman in his concluding remarks re- 
ferred among other things to the services the 
Swami had rendered to the cause of the Hindus by 
removing many a ialse notion from the minds of 
the Western people about their religious beliefs. 

Srimat Swami Videhananda in thanking all 
those who have in such self-sacrificing manner 
contributed to the success of the day’s functions 
drew particular attention to one of the most promi- 
nent features of the Swami Yjvekanand’a. teach- 
ings., the all-embracing and universal nature of 
tite truths of true religion giving a death, blow 10 
■all narrowness, sectarianism and bigotry. He 
appealed to the audience, illustrating with apt 
parables, not to lapse into lethargy but to make an 
endeavour to bring into practical life all the good 
things they had heard that evening. The meeting 
and with it the day’s functions concluded with the 
singing oi Devaram. 

Some select savings of the Swami Vivekananda 

were printed through the kind help of Mr, M, 
Sundaraiu Pillav and distributed on the occasion. 

Kankhat. 

The 59th Birthday Anniversary of Sri Swami 
Vivekananda was celebrated with success on the 
6th Feb. The Tithipuja of the Swami was per- 
formed on the previous Sunday with Pnja, and 
feeding of some oi’ the Mahatmas of the locality. 
On the day of the public anniversary many 
gentlemen and Mahatmas of the locality were 
present, and the whole Ashrama was tastefully deco- 
rated. Some Sad bus delivered very interesting 
and Instructive speeches in Hindi on the life and 
teachings of the great Swami. They dwelt at 
length on what great work the late Swami had done 
both in the West and in India during his lifetime, 
and after his death what work the Ramakrishna 
Mission which was founded by him was still doing 
in various wavs for the service of the felkmmem 
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The lectures werr .ipprrnrded by the audience 

spr, tally hv si,.- M .U ,hn.i .. Iu ihe Hfieirmon 
in.'-.o than oih' i injM'-.i ini poor people were sump* 
^uuiislv fed In- ;iu l.uitii* h.uul* ot the members 
or the Ashtain.i. 

Vanlyambady . 



Tlu: til tv uiitlli .umiv<i;>ai \ of the birthday of 

• J 

\ iv '• kun ut-l >ji w .is celebrated in ihepre- 
l i hr K.im.ikt rdin.t Mission, Fiidur, Vauiyam- 
l ...‘.i <m Sut'Oi-. . the nth Feb. The celebration 
< i n-osiiM •*! lihuj.uta, Saiikivian. feeding the 
j..i. r ami Aiadh.tna with musical band through- 
out ;hi d.u. 

In -.In* • ■wting. under the presidency of Mr. K. 
K. Kiislma.swamy hangar (i. a,, r.. r., a lecture 
v is ilciiv.Mr-,j hv Mr. C. Y r enk>uas\vamy. Ihe 
pic-.idcn' *U i he M .uh, 4 .*n “lie epoch-making churac- 
t,t Ik S\v uuiji's c.ueer. the .spiritual, social 
am l p;m u>iic aspects ot his teachings ami on the 
i '• « jm» uiorahlo Veil antic message of the Kasuo the 
W est home hv one 01 the greatest sons of India. 

Alter the speech ot Mr C. Vcnkaiaswatny, the 
)‘K si i"ii:. made an effective speech and said that 
tue Sw o.n s v.i.sm teachings regarding the progress 
•ol India on Indian lines should be strictly and 
c.iuik.u -U- followed by his countrymen and that 
rctigmus in.-d ructions were quite essential to 
tin- Indian students along with their other studies. 
A!;. C. Venkata swa 111 y. thanked tiis chairman and 
the audience with blessings in the name of Sri 
Ram.dcrishna. I’hcn the celebration came to a 
t lose wiih the disu ihii'.ion of prasadatn. 

Lohajang Dacca. 



The Lohajung Sri Rarnaicrishna Ashrama, started 
Iasi year, observed h r the first time the 59th birthday 
anniversary of Swami VivckanancU with great 
eclat. The Tithipuja was duly performed. JVam- 
sankirtan was conducted throughout the day 
and prosed was distributed amongst the Sevakas 
and ihe gentlemen of the locality. The Daridta- 
naravaus numbering more than 500 were sumptu- 
ously fed with prasad. 

Coonoor. 

The fifty-ninth birthday celebration of Sri mat 
Swain i Vivekanandaji was celebrated at Sri Bala- 
subr&mauia. Swami Temple, Wellington Market, on 
the Gh Feb- The programme was as follows; 
(1.) T*uja and Bliajan 3 p. m. to 4 p. m. (2) Lec- 
ture on the Life of Swami ji 4 to 5 p. m. (3) 
Procession 5 10 7 p. m. (4) Distribution of Prasad. 



Tire anniversary was also celebrated at other places 
v/z. at the Sevashrama, Brindaban, Mayavati- etc. 



NEWS AND NOTES. 

Owing to our late receipt of the V. P, amounts 
fex the subscription of the P. B. for .Max, wc were 



d'bvtd <ti do:.p dching the February is«ue of 
o! >’ B 1 nis agaiti has Ciuueii » today in the 
issue of Mat* h V . B. We hope to make up the 
delay soon. 



W k have u-n ived the following Press Communique 
fiom the Publicity Officer, U. J’. ; 

Ihe t|n« shon of Utar in the Kumaon hills was 
S- 1 ^ ^ e subject of a statement by Government 
in which u w announced tha* Government hoped 
b» ellcoi an early and drastic reduction of Utar 
with a view to its eventual aholhion. .Subsequent- 
ly. on the “'h «.f March I hakui jodh Singh B. 
Negi Sanib 1. ■... i ;he following resolution ; — 

I hat l his t amici! recommends that the Coolie 
Liar 1 impressed labour) system in vogue in Kumaon 
be atmlisnaii within a definite period of say one 
war ami ih.u 11 .should be replaced hv some such 

method as shall not entail any taxation on the 
people. ’’ 



lo this resolution Rai Narain Datt Chinwa! 
Saliii> moved an amendment to substitute the word 
‘ immediately * tor the words * vviiltiu the period of 
say one year.’ 

The Hon'hle Finance Member in accepting ihe 
resolution and opposing ihe amendment announced 
that while it was the considered policy of Govern- 
ment to abolish Utar absolutely with the least 
possible delay, he could not bind Government as 
suggested in the amendment. 



The majority of the members of the Legislative 
Council recognised that the system could not be 
abolished by a mere stroke of the pen j and the 
amendment was lost and the resolution carried. 



The Government has had under its considera- 
tion the steps to be taken in fulfilment of the 
promise given by the Hon’ble Finance Member. 

It has been decided that coolie Uiar should be 
abolished almost immediately in the Naim Tal 
district as well as throughout the most thickly 
populated parts of the Almora and Garhwai dis- 
tricts and in all the tracts now covered by coolie 
agencies which supply means of transport along 
all the main routes. The Government will take 
over and pay for all existing coolie agencies and 
will provide them on routes where they are re- 
quired but do not exist at present. The Council 
will be asked at a very early date to vote the 
necessary funds for the maintenance of the coolie 
agencies. A sura of Rs. 45.000 has already been 
entered in the budget for the provision of paid- 
coolie agencies and pack mules. The allotment 
will be supplemented by further grants as found- 

necessary. In the remoter tracts Utar will be 

■ • * 

abolished as soon as possible, that is to say, a# 
soon as means. can be devised to replace it. T>~ e 
result, it is hoped, will be achieved in the t* 
of a few months. *' jurse 




